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F there be am wh call 
Domini on over the Minds and Conſciences of Men, — who 
won d debar Men of the uſe of their own Underſtandings, 
who will not allow Men to think honeſtly, that do not think 
” Juſt as they themſelves do, and won d be for perſecuting Men 
or Conſcience ſake ; all Ican ſay of ſuch. Perſons, is, That they 

| ſeem not to know what ſpirit they are of, and are ſo far 
\ Popiſh in the Proteſtant Profeſſion > 2 
8 « SydaVs Serm. at Tunbridge, Aug. 14. 1715. P. 22. 
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htituled [REMARKS won, &c.) 


HE Inpreſſon of the IN NOGEHN CY 
or ERROR being Sold off, I thougbt 
it not improper, upon Re: printing it, 
to take ſome notice of the Remarks, &c. 
ee made upon it. My Deſen in 
— That, was to ſhew, bow Innocent > 


— — thing it was ta be Miſtaken in any 
ater, where Induſtry and Honeſty, Diligence and Sin- 
ity bad been applied 2 ful out Truth: That God 
ud never Puniſh a Man for his Involuntary Errors, 
bad been ſincere in his Searches after the Divine ill: 
d, That no Such Errors were Criminal. e 
All this the Remarker grants me, in ſeveral Places; 
l denies it again, or wou d ſeem to do it, in fo many 
re, without giving any 1 ; that I cannot but be 
prig d at his Condutt. To ſhew you this a little par- 
warly : p. 17. be ſays, Where we cannot but err, 
gere our Wilke iS unavoidahle, there we need fear 
Puniſhment for miſing the Truth. Again, p. 3 3. All 
lieve will readily grant, that when Religious Truth 
> out of our way, or when in our way, we are unable 
bſcern it, our Caſe is 72 ſafe, it we live np 10 


A 1 
* 


what we know. Again, . 45. Every one knows, who 
conſiders things rightly, that Errors epen in Religion are 
not puniſhable, quatenus Errors : That the Evil, ſtrici) 
ſppeaking, lies not in them, but in chat peculiar Frame 
and Diſpoſition of Mind which tends to betray Men int 


them. | A 

M ho wou'd imagine, that after ſuch Conceſſions of ih 
Thing I plead for, every Argument I urge ſhould be oppos| 
zoith_ the Zeal of an Adverſary contending pro Aris d 
Focis.? I am repreſented as endeavourme, p. I. to ſhen 
that we are at liberty to think as we pleaſe in Religion; 
to believe or disbelieve, ad libitum, any Article. Tha 
J appear in Vindication of Error, ibid. And therefor, 
7.28. I am callid the Patron of Error; 


P. 36. Advocate d 
Error; and elſewhere inuidious Reftęclions are caſt up 
ine 'with equal Plenty and Injuſtice. Is this: Managemn 
20 be juſtified by the Figure call'd Nonſence, a witty Cn 
pliment paid to me, p. 27. or is it not ratber by a Real 
calfd Diſhoneſty; "What 2 Is rhere no difference | 
zween pering the Innocency of Simple and Involunti 
Error, and being the Patron or Advocate of Error? 4 
theſe Propoſitions the ſame, A Man may mot be liable 
Puniſhment for Error, when he fincerdly ſearches ff 
but cannot find Truth; And, A Man may believe 
disbelieve, ad libitum, any Article? But to paſs 
this. IVR. . ; 4 * | | E273 LINN ie 8 
I T defind Religion, An Habitual Diſpoſition off 
Mind to Worſhip and to Pleaſe God. This Definiti 

the Remarker begs leave to pronounce Lame and |! 
perfect. I add therefore, ſays be, as an Eſſentid 
true Religion, That it muſt be the Worſhipping of G 
after the Way or Manner that He has preſcribed ; 0 
to the Circumſtantials of it, left to the Governors 
his Church to determine, p. 8. It ſeems J omitted 
latter and requiſite part, ibid. Crime enough againſt 
Men of our Remarker's Temper, Zeal, and Princif 
ro ont the Circumſtantials of Religion, which are 
Religion itſelf, in telling you what Religion is. 


Circumſtantials of Religion ſeem to me ſuch as Rell 


pay be without; Eſſentials of Religion, ſuch as it can 


be without : yet our Author makes Cixcumſtantials 70 be 
| Effentials Religion. A clear way of ſhewing my Defin;- 


the Innocency of Error. The 
the Will ever conforming to what we zake to be the pre- 
ent DiQate of the Underſtanding, we #navo;dably err. 


through Precipitancy in Judging before we Perceive, — 


the far greateſt part may be innocent, upon account of 
the Indifferency of the Matters they relate to. Here he 


be Innocent, yet not wholly Unculpable, is the ſame, I 
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tion Lame and Imperfect 


5 


J proceed now to the Arguments I urg d to ſbew 


HFirſt was, That our Perceptions of Things being in 
numberleſs Inſtances quite een From what Things are 
in themſelves, unleſs we are capable of bringing toge- 
ther, and comparing a great many intermediate Idea's 
to prove the contrary, we mult neceſſarily be under 
abundance of Errors. What Reply is made to this 2 
Why, p. 13. be ſays, "Tis granted indeed, That we may 
think we perceive a thing, when really we do not: And 


This, one wou'd think, was ſaying what I had ſaid, and 
granting me my Argument. But preſently afterwards he 

telle us, Our Will all the while is in the fault, by Aſſent- 
ing, without real Evidence, p. 13. And p. 14. "Tis 


that we are betrayed into innumerable Errors; whereof 


allows a great many Errors to be innocent. But for fear 
be ſhou'd be reckon'd an Advocate of Error, be retracts 
this in the next Words, Tet conſidering their Root, they 
are not wholly Unculpable. The far greateſt part may 


rate it, as to ſay, They may be innocently Criminal; 
which looks like an Abſurdity. The next Words are, AS 
Error never lies -in our Perceptions, properly ſpeaking, 
ſo neither doth it neceſſarily ariſe therefrom. In zhe pre- 
ceding Page, he told us, "Tis granted that we may think 
we perceive a thing,. when really we do not ; and the 
Will ever conforming to what we take to be the pre- 
ſent Dictate of the Underſtanding, we znavoidably err. 
So then Error doth not neceſſarily ariſe from our Percep- 
tions, but yet we unavoidably, z. e. neceſſarily err. What 
Doubting, Shifting Arts are zbeſe © 8 
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Criminal. He goes Ther are ſome Errors which 
n 


carry in them a great ancy, and are never-failing 


; of a Mind much diſtemper d, — diſdainmg to 
admit any Propoſition as true, unleſs it can greſp and 


cumprehend it, tho Truth it ſelf and Unerring Wiſdon: 
have vouchd it. Errors of this nature, Our Author 


(meaning me) may bring within the compaſs of fene 
ones, but they are too monſtrous to be brought within 


the Bounds of Ianocencey. The Inzocency of Involuntary 


Errors I have pleaded, and flill do plead for : But "tis fa 
carry 


black an Inſinuation, that I vindicate Errors which carry 
in them a great Malignancy, or the Errors of ſuch as 
diſdain to admit a Truth, tho they ug that God him - 
{elf has vouch d it: ( For this is the Remarker's Meaning 


be means any thing by theſe Words.) The Inſmua- 


the Remarker bas either Shame or Mode t, be muſl 
bluſh at his Conduct, or elſe make good his Charge. 
18. he ſays, He knows of none that contends that z 


tion, I ſay, is ſo black, and ſo falſe, and ſo YA that if 


Errors in Religion are Damnable. My Deſign was evi- - 
dently to ſbem which Errors were Criminal, and which not: 


Aud tis as evident that the Remarker has over and over 
exprefſsd bis Diſapprobation of my Method of Determining 
ibis very material Queſtion. 115 chuſes to put it upon 
another bottom, and p. 24. is ſatisfy'd that he hath ſhewn 
that Simple Errors may be Criminal, both upon account 
of the Matters to which they may relate, and the 06/;+ 
gation we are under to avoid them. That this is not 
made out ſufficzently, nor can be, upon the Remarker s No- 
ions, appears from hence. Iſt, He ſays, Every one 
knows, p. 45. That the Evil (gf Errors) ſtrictly ſpeak- 
ing, lies not in Them (the Errors,) but in that peculiar 
Frame and Diſpoſition of Mind which tends -to berray 


rors are not 


but then the Conſequence is, that Simple Erro 
Criminal upon account of the Matters to which they re- 


11 


late. For the Matters to which they relate, and the Diſ- 


PFoſition of Mind which betrays Men into Errors, every one 


knows to be very different. 2dly, Nor are fimple Errors | 


Criminal 
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Criminal upon account of the Obligations we are under 1 
evoid them: For the Will, ever conforming to what we 
take to be the preſent Diete 
amvoidubly err. Tf therefore we are under Obli 
to avoid Simple Errors, and yet we muſi unavoidably 


ar, 


ue muſt be and are obliged ro Impoſſibllities. | h 
Whereas you ſay, p. 18. That you know of none, — 5 
neither, that contends that a Errors in Religion are 


1 


Dumnuble . To do you Fuftice, I own thut you have ſu; 
over and over. ll ue are not 2 3 
do ] ſome, and One particularly, whoſe Authori 


nom confidering, from whoſe e it will follow rhat 
All Errors in Religion are Damnab 


Words aſſerted, That A/ Errors in Religion are not 


Dammnable ; but from your Principles zhe contrary fal. 


lows. For if Simple Errors are Criminal becauſe we ate 
obliged to avoid them, then All — ple Errors in Reli 
gion are Criminal, and conſequently able, becauſe 


| weure obliged to avoid them. "Tis 4 Principle with tbe 
Remarker, That the Obligations we are under to avoid - 


Errors, proper them Criminal. Had He added 10 bis 


Principie, When we are better inform d, or, When we 
are made ſenſible of the Error, or ſomething of tbat un 


ture, the Principle had been juſt and true: But as He 


bas put it in general Terms, I leave it to the Remarker to 


ſtave off the Conſequence. „ 

Thad den d Voluntary Etrors to he ſuch as ſpring from 
Evil Choice, and cauſe the Will to be Evil; or ſuch as we 
embrace, knowing them to be Errors. This Definition ir 


ſomething obſcure, und made the more ſo, by the Printers 
leaving out \the Particle O R. But take it as it lay; The 


Remarks upon it are theſe : p. 23. According to this c- 


count, there never were nor can be any Voluntary Errors 


in the World. For unleſs we are New- molded, and our 
very Frame ſo Chang d as to be the Reverſe of what tis 
now; tis as impoſſible for a Man to embrace an Error, 


knowing it ſuch, as tis to chuſe Evil, knowing it ſuen; 


and this is as impoſſible as to hate himſelf. This 7s an- 


other 
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e of the Undafſtanding, we 


yerT 
weigh wirh: yon, I mean the Author of the Remarks j 9a 


e As war true of 
Epicurus, Verbus ponit, re tollit Deos; ſo haue you in 


{ 
1 


ane 


vn: Te PREFACE - 
| other Inſtance of the Honeſty of the Remarker: _ Is it my 
 _ » Defnition of Voluntary Errors, Such only as we embrace 
'. as Errors? Or are theſe Propoſitions the ſame, Such are 
Voluntary Errors which we embrace as Errors; And, 
Such are Voluntary which we embrace &nowing them to 
be Errors? The former of theſe Ill allow him as impoſ- 
fible. as be pleaſes; the latter will then be impoſſible, 
zhen he proves it impoſſible for 4 Man to be a Hypo- 
crite, or to embrace an Error for bye Ends and Advan- 
tages. But I grant him this too, if he pleaſes," that "tis Ih, 
empoſſible to embrace Errors, knowing them to be Errors. Wc, 
What. then? Is his Concluſion good, That According to Pp 


the Account which I had given of Voluntary Errors, there " 
never were nor can be any Voluntary Errors in the World? %, 


5 not I put into the Account, Such as ſpring from , 
* Evil Choice, and cauſe the Vill to be Evil? And is it , 
impoſſible there ſhou'd be ſuch Errors in the World? 
May not all ſuch Errors as ariſe from Negligence, Pride, 
Prejudice, Cc. cauſe the Will to be Evil? Or may not 
Errors ſpringing from theſe Cauſes be ſaid to ſpring from 
Evil Choice? But tis in vain to urge this farther, ſince 
zhe Remarker was conſcious to himſelf, that he had miſ- 
repreſented me : For bis next Words are, A Man, we grant, 
may maintain, and endeavour to propagate an Error, know- 
ang it ſuch, for re ws Ends and Advantages, but this 
s not to embrace an Error, as ſu cg. 
I bad aſſerted, That Predominant Paſſions, which are 
our Infirmities, our Misfortunes, our Frailties, do not ren- 
der the Simple Errors we fall into on theſe Accounts Pu- 
niſhable. That we muſt be very careful of our A&tions, 
and not imagine that Predominant Paſfions will excuſe 
2 Wicked Actions. The Subſtance of the Remarker's Reply, 
P̃. 34. is, If Simple Errors are Involuntary on theſe Ac- 
counts, the Breach of our Duties is as unavoidable, and 
conſequently as innocent. For fince he who conſents to an 
immoral AA, always conſents, ſub ratione boni; ſo far 
conſider d, his Action is as juſtifiable as another's, who 
 aſfents to a Criminal Error, _/#b ſpecie dert. 
T this I'Reply, 1ft, If Predominant Paſſions: /o poſſeſs 
the Soul, as to leave the Man no Liberty of Thought; I do 
DIES Th „ not 


_ _ he ret mm 
at doubt but God, who is good to all his Works, and who. 
knows our Weakneſs, will have Compaſſion on our Infir- 


govern our Paſſions, as to hinder them from breaking out. 
into enormous Actions. Tbe Laws of Reaſon and Reli- 
gion Were given us on purpoſe to direct and regulate our 
Actions, but not to make us infallible, or to prevent our 


udees Good, yet that will not excuſe him; becauſe, by 
an Ober- haſty Choice, he lays down to himſelf wrong Mea- 
ures of Duty: He might have prevented the evil Con- 


them as bis own Acts: But in aſſenting to Error, which 
we judge to be Irutb, Suppoſe we ſearch carefully, and 
judge according to the 

all we can do, it is out of -our Power to find the neceſ* 
ſary intermediate Ideas to diſcover Iruth by. If it 
was out of our Powers to abſtain from immoral Actions, 
they could not be Criminal. Now, tis out of our Pow- 


ried to Action, whenever any Good appears to ws, nor 
are we neceſſarily determind by or to the Greater Good. 


But we are neceſſarily carried to Aſſent to what we think 


has the beſt, and cleareſt, and moſt Proofs. arbly, The 
Rules of Practice are ſet down ſo plainly, that no thinking 
Man ever yet miſtook the Meaning of, Thou ſhalt do no 
Murder; Fear God; Love your Neighbour ; whereas, to 
know the certain Meaning of the myſterious Truths of Chri- 
ſtianity, bas exercis'd the greateſt Heads. Therefore tis 
more eaſy and more excuſable to miſtake Theſe than Thoſe: 
The Remarker puts a Queſtion upon this Head, Whes 
ther he is not as refractory and contumacious, who des 
any Practical Duty ? And p. 26. ſays, I'll be bold to at- 
firm, That an Arian can lay no better Claim to the 
Plea of Invo/untary Error, than the Unjui, the Exrors 
3 5 5 


tionen, 


nities: Let it muſt be allowed to be in our Powers ſo to 


alling into Error. Simple Errors therefore may 
he excuſable upon Account of Predominant Paſfions ;, 
et Breach of plain enjoin d Duties may not be ſo. 2dly, 
Suppoſing that a Man adds always according to what be 
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equences ; which, fince he did not, he is chargeable with. 


vidence we have, which 18 


th 
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ers to refrain our Aſſent to Error, when it appears as 
Irnth. 2dly, We are not necellarily or unavoidably car- 


nies his Aſſent to an Article of Faith, as he that neglects 


© vine fe. 
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viii The PREFACE. 

zioner, or the Intemperate. I'll endeavour therefore 10 
prove to him, that there is a great Difference, as to 
Glearneſs, between the Myſteries and the Practical Duties 


of Chriſtianity. He tells us, p. 32. That our Church 
Holds, that the Subſtance in which the Three ſubſiſt, is 


one and the ſame Individual Eſſence or Subſtance. Ile 


fays, p. 42. If the Son has one and the ſame ſingular, 
individual, or numerical Eſſence with the Father, -- This 
Notion wou'd be the Error of Sabellius. And p. 43. Reaſon 
plainly teaches, that He (our Saviour) muſt be of the ſame 
Individual Subſtance with the Father. From theſe Places 
compared, tis evident that he uſes Eſſence and Subſtance as 
Synonymozs : He uſes Nature and Eſſence ſo too, p. 43. He 
ſes Individual and Numerical in lite manner. He ſays *tis 
Sabellianiſm, to ſay the Son has one and the ſame Individual 
Eſſence with the Father; and yet tells us, that Reaſon 
pony teaches that our Saviour uit be of the ſame In. 
dividual Subſtance with the Father. In good Truth thi 
\ the Remarker may be able clearly to ſtave off Sabellia- 
niſm, as clearly as be underſtands, Thou ſhalt not take 
the Name of God in vain ; Love thine Enemies; Above 
all things have fervent Charity, &c. yer I own I think 
Sabellius Himſelf could not have expreſsd his Notions 
more clearly than m theſeWords of theRemarker. Whatever 


therefore the Remarker may think of it, others not guitt 


Jo bold, do thinꝶ᷑ the Practical Duties more caſy and mort 
antelligible than theſe myſterious Truths, and therefore 
Rnow a reaſon why an Error in one will be more readily 
excusd than in the other. P. 46. Ile tells me, Rather 
than Hereſy ſhall be arraign'd and condemn'd, I am for 
acquitting all manner of evil Thougbte, wicked Inclina- 
tions, ſinful Purpoſes, hlaſphemous Opinions, and even 2 
Diabolical Temper and Diſpoſition of Mind. A Charge 
hig ſo unjuſt and ſo malicious, that ] verily think no- 
thing but a Diabolical Temper and Diſpoſition of Mind 
cou d have moented! In the very place he is conſidering, 
J bad ſhewn the Difference between evil and erroneous 
Thoughts. No, I am fo far from aſſerting ſinful Purpo- 
es, or ſuch a Diſpoſition of Mind, even as the Remar- 
er here has fhewn-to be Innocent, that J aſſure bim tis 
„„ . „ Criminal 
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The FREFACE : 
= Criminal to the laſt Degree, and be will fndit ſo, without 
BM ſincere Repentance. „ „„ 
; Before I take leave of the Remarker, Imuſt a little con- 
fader his Account of Herely. He defines it, An Obſtinate 
S  Oppoling ſome neceſſary Article of Faith, p. 8. Upon this 
e MW Definition, which the Remarker thinks a clear one, I beg 
, 8 cave to obſerve; TS | | 8 
1. Phat if Hereſy conſiſts in Obſtinate Oppoſing ſome 
neceſſary Articles of Faith, then none can be Hereticks hut 
ſuch as are Obſtinate. Should any one therefore Oppoſe a 
neceſſary Article, unleſs be doth it Obſtinately, he can t 
be an Heretickh. | 5 
2. What is here meant by Obſtinate? For i I miſtake 
not, that Word is as hard as any that could have been usd 
in a clear Definition. Do you mean by it, The Refuſal of 
due Means of Conviction offer d, as you expreſs it, p. 35, 2 
552 Think if this belps the Caſe at all; or, who is tobe - 
Fudge of the Dueneſs of the Means of Conviction? It is 1 
certain if it convinces not an honeſt, ſincere Mind (and XY 
Tis the Errors of only honeſt and ſincere Searchers aften 
Truth, that I aſſert to be Innocent) ſuch Means are not q 
due Means of Conviction. | | Mi 
3. No Man, by this Definition can be an Heretick, who 
has not had the Due Means of Convittion laid before him. 
do that tis poſſible for a Man to bold all the Opinions of 
Arius, Sabellius, Socinus, or any other Heretich, and yet 
be no Heretick. For to render a Man Obſtinate, be muf# 
be inform'd of the Orthodox (ide of the Queſtion, and 
have it ſet in ſuch Lights too as may be ſufficient to ſub- 
due the Prejudices of Education, or elſe he cannot be ſaid 
Obſtinately zo oppoſe. "Tis not therefore the Erroneous 
Man that is the Heretick: And if the Erroneous Manbe 
3 will be difficult to determine who is guilty of 
ereſy. 5 
4. Dis Means of Conviftion muſt be offer d, and re- 
Jus d, to make a Man Obſtinate. Are any Means of Con- 
vittion due Means, except Reaſon © Ton will not be ſo bold 
as to affirm Fire and Faggot to be Due Means of Con- 
viclion; nor Impriſonment, Confiſcations, Fines, or Baniſh- 
ment : Tet theſe are Means which convince fome, or | 
Her 


+ the PREFACE _.. 
ther ſilence them, tho they have no Influence upon others. 
Are they Obſtinate who hold out againſt theſe, becaufe others 
bave been convinced by ſuch wholſome Severities? 
Da ſeeby this how much your Definition exceeds others 
in Clearneſs. But I muſt beg pardon for calling your De- 


 finition of Herely in queſtion : 1 did not think of your In- 


fallibility, your Power, or Authority. We have ſuch 
an Inſtance of your Pontifical Omnipotency, p. 50, that 
no doubt every Body for the future will readily ſubmit to 
it. We are not to learn at this time of day what 
is Schiſm, or what is Hereſy. — Whom we think fit 
then to condemn as Schiſmaricks or Heretichs, we tightly 
condetmn ; whom we ſzſpe#, we have good Ground to 
 Sulpert, An indiſputable Definition this! Wel who are We? iſ 
ho are the We that have this Autbority* All are He- 
reticks whom We think fir to condemn £ What £ Right or 
Wrong ? All whom we ſaßbelt, we have good Ground to 
Suſpet ! Could this Man tell us, that Pride and Self-con- 
ceit are the true Original Cauſe of Hereſy and Schiſm, 
p. 2. and not perceive himſelf in the Hgh-road to the One 
or the Other? What a ſtrange 4 22 of Arrogancy and 
Haughtineſs is this? Schiſm and Herely are nom to be 
meaſured by the Standard of the Remarker”s Notions, and 
whom be thinks fit to join in Commiſſion with him; and no 
doubt all muſt be Obſtinate who will not tamely ſutbmit 
unto them. OY Os”, 


I hade done with the Author of the Remarks: I have 
only ſeletted a few out of the very many Inſtances of his 
Ignorance, or Malice, orBigottry, enough to ſhew the World 
that unleſs this Author learns, before he writes again, more 
Honeſty, more Juſtice, more Humanity, and more of the 
true Spirit of Chriſtianity, be can deſerve nothing but 
Contempt. = N 5 

I have only to advertiſe the Reader, that ſome Altera 
zions haue been made in this Second Edition, by which I 
haue endeavour'd to expreſs my Meaning more clearly 
than I had done befcre. . 
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ASSERTED and VINDICATED. 


and Vindicate a Poſition, as you thought 
monſtrous and deteſtable, viz. No Hereſy 


hich then you could not ſee through ſo clearly; and 


herefore you defired me to lay my Reaſons together, 


and give you an Opportunity of weighing them diſtinCt- 
ly by your ſelf. 1 here ſend them to you; expecting 


only and defiring a ſincere love of Truth, and a readi- 


nels to embrace her, however negligently or inartificially 


dreſs d 


is ſo deſtruclive of Religion as a Wicked 
Life ; No Schiſm ſo damnable as a Courſe of Sin. 1 then 
r2'd ſome Arguments to you, which you own'd con- 
Mind in them a Sher at leaſt of Reaſon, and an Air of 
{Mrobability : Bur yet you were apprehenſive, that TI 
ight have uſed ſome Art or Diſguiſe in my Words, 
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2 The Innoceney of Error, 
dtreſsd up; aſſuring you from one wh 
prov. ili. 15. knew the worth of T7#zb and W:ſdnlif 
that ſhe ic more precious than Rubies, al 
all the things that thou canſt deſire are not 10 if 
compared to ber. SH 1 
_ Fo evince the Truth of the Aſſertion, firſt in Gener; 
Let the Words be only conſider d, and the Thing wil: 
be evident. Religion is an [habitual Diſpoſition of th gl 
| Mindto worſhip and topleaſe God. Now tis plain, ta 5 
a Courſe of Sin is lit contriry to ſuch a Tempe 
. nay, tis a Contradiction, to pretend to an habitual Dj 
poſition of Mind to pleaſe God, and to Act. generally 
as will d;/p/zafe Him, i. e. to lead a Wicked Life, or . 
| live in a Courſe of Sin. Now if Hereſy or Schiſn HMO 
not a'Contradiftion to an habitual Diſt en of Mind 1 by 
worſhip and 20 pleaſe God, then I had good ground Hf 
Aﬀert and Vindicate the Poſition before laid down.) 
Hereſy, is meant uſually, An Error in Fundamental 
Put the Caſe now of any Hereſy, Arianiſin for Inſtang 
which ſome pretend is reviving, or any other that ya 
pleaſe. *Tis very poſſible for Men to be fully perſivadd 
of the Rightneſs of their Notions, (tho' they are I. 
retical) Conſiſtent with a hearty Zeal for the Honor 
and Worſhip of God. For where, I pray, is the Ino: 
fiſtency? They believe in God, and worſhip Him wit 
all the Devotion poſſible ; you your ſelf cannot deny bi 
that they might do it with as much Devotion as the 
Man that lives in a Courſe of Sin. They think then 
{elves -oblig'd to act according to the Rules which Gd 
has laid down; which, if one may judge by the Sir 
ners Practice, he doth not. They with Diligence all 
Induſtry ſearch and endeavour to find out the Will d 
God, and ſteadily keep his Laws, which they unde: 
Hand the Purport of; which a wicked Liver new 
friues to do. „„ 
This you think may be allowed. But the Ain 
or Socinian pays not the Honour or the Worſhip whil 
be ought to the Son of God. And ſince no Religion cu 
be acceptable which is contrary to the Will of God, th) 
that ore guilty of fuch Crimes hall ſuffer, 


U 


Jol 


\ Aﬀerted and Vindicated. 
lod need not tell you; 1 neither vindicate nor approye of 
Ihe one or the other. But yet the Arian and Socinian 
Wonfines his Worſhip: to God the Father. The Sinner 

hays it to neither Father, Son, nor Holy Ghoſt: The 


The Wicked Man gives none. And ſo much at leaſt as 
s better to pay ſome part of a Debt than none at all, 
ſo much is Hereſy better than Sin and Wickedneſs. 
The ſame Anſwer will juſtify the other part of the 
Allertion of Schifon. - N | 
Thus much may ſuffice in General as to the Aſſertion: 
But becauſe I would willingly go to the bottom of this 
Queſtion, and treat it with as much Care as I can; FI 
endeavour to root up the Foundation of your Prejudices, 
by reprefenting to you the Innocency of Error. 
Error is the Allen of the Mind to a Propoſition as 
tue, which is not ſo. If this extend no farther than the 
Mind, tis what J call Simple Error. If a Man proceeds 
upon this ſalſe Bottom to regulate his Practice, ſuch 
Error is then call'd a Practical Error. How far this latter 


a much higher Tribunal, that of God, will appear from 
the enſuing Diſcouſe. In order to which *tis clear, be- 
yond Difpute, that Simple and Involuntary Errors are 
not, nor can be Puniſhable. 1 

Firſt, Becauſe in the Perceptions of the Mind Men are 
perfectly Pate; and our 8 of Things being in 
a numberleſs Inſtances quite different from what Things 
really are in themſelves, unlefs we are capable of bring- 
ing together and comparing a great many intermediate 
Ideas to prove the contrary, we mult neceſſarily be under 
abundance of Errors. Try to perſwade a Countryman 
that the Sun is a great many times bigger than the Earth, 
or that it is a great many Thouſand Miles diſtant from 
us, and he'll think you attempt only to make a Fool of 
him, and endeavour to perſwade him out of his Senſes. 
In theſe and Ten thouſand ſuch like Caſes, Men are as 
neceſſarily under Errors, as they are neceſſary in their 
Perceptions, © They cannot * continuing in 3 


eretick gives not ſo compleat a Worſhip as he ought. 


fort of Errors falls under the cognizance of Man, or of 
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A The Innocency of Error, 
for want of proper Means to rectify them; and there 
fore are no more to blame for not removing them, than; 
Stone is to blame for moving when tis impell'd. 

Secondly, If Simple and Involuntary Error be Puniſ}. 
able, then where-ever there is Error, there is Guilt, ant 
_ conſequently a// Men muſt be guilty before God on thy 
Account. For where is the Man that doth not entertain 

ſome Errors, either concerning things which really 4 
* exiſt, or in Deductions which he draws from them! 
Who is there that's ſo well vers'd in Nature, as to k 
Maſter of all her Mazes, and certain that he Arrows, | 
ay, &nows all her Secrets? Or who is there that ev 
repented, or asd God's Pardon for Miſtakes of this N 
ture? And yet if Errors be Ciminal, tis certain that al 
* Crimes unrepented of are Damnable. „ - 

But tis allowed that a Man may be miſtaken i: 
Things of this Nature, without any Grime or Fault. But 
where God has concerned himſelf in the Diſcovery d 
any Thing, there tis Ciminal to Err, or to be Ignorant, 

This, tho' it may ſeem to carry a profound Reſpett fir 
the Revelation of God, yet is plainly inſufficient for th: 
Purpoſe for which *tis brought. For, iſt, Is any Man 
obliged to nom or underſtand in the meaning which Gol 
intended every thing that is revealed? Is any Man obi. 

ged to have a diſtindt Knowledge of every Paſſage of th: 

Scriptures, which unleſs he can attain to, he muſt neceſls 
tily be damned? Let him that thinks ſo, ſet about the 
Explication of the Apocalypſe, or the old Prophets, and 
try if hell be capable himſelf of doing what he think 
Js required of others under Pain of Damnation. 2dly, 
Tis granted that tis a Crime not to believe what God 
has thought fit to reveal, ſuppoſing one knows that God 
has revealed it: But a Man may do this without a clear 
and diſtin Underſtanding of the thing revealed. Sup- 
pole a Man ſhould not underſtand who is meant by the 
White Horſe in the Revelations, or what is the meaning 
of being baptized for the Dead, and ſuch like ; yet whilſt 
he owns that God is the Author of theſe Paſſages, and 
is ready to believe them in the beſt manner he can get 
an Underſtanding of them, Where can be his 2 
1 ; WH) 


A iſſeerted and V indicatel 
Why, as it is not rational to conclude, that if God had 
deſign d that we ſhould have determinate and adequate 
Ideas belonging to thoſe Sounds, he would have ſo ex- 
preſs d himſelf, as that we ſhould not miſtake his Mean- 

Ing? 3dly, If tis Ciminal to Err in the Meaning of a 
Paſſage of Scripture, the Crime will not reſt where we 
are apt to fix it, but will aſcend to a Place where we 
dare not think of Guilt, even to God himſelf, who has 
_ deliverd his Will in Terms that are ambiguous. athly, 
The DiſtinEtion here made uſe of between Errors in Things 
revealed, and Errors in other Matters, proves directly, 
that Error as Error is not Cremmal. For tis as much an 
Error to believe Heat in the Fire, as to call in queſtion 
any Theological Truth. But I proceed, 
Thirdly, If Szmple and Involuntary Error be Puniſh- 
able by God; then tis the greateſt Crue/ry, Injuſtice and 
Tyranny imaginable in him, to make ſuch Creatures as 
cannot but Err in many Caſes, and yet to puniſh them 
for Erring. Our Knowledge is but of very narrow Extent, 
and confined to a very few things, the reſt muſt be refol- 
ved into Opinion; and as there are innumerable Degrees 
of Aſſent, from Aſſurance and Confidence, down to Diſiruſt 
and Disbelief, there may be as many Degrees of Errors. 
As this then is the Make and Frame of our Conſtitutions, 
twould be Crue! and Unjuſt in God to puniſh us for 
what we cannot help, to treat us as Breakers of his 
Laws, when we only want Light, which the Father of 
Light alone can give. „ 
Fourthly, If Simple and Involuntary Errors are Pu- 
niſhable by God, tis not a few Diſſenters in a Nation, 
{tho* *ris only theſe more openly are ſtruck at by the 
Abettors of ſuch Unchriſtian Tenets ) no, nor Ten thou- 
ſand times ten thouſand, that muſt periſh everlaſtingly; 
but the Flames of Hell will reach to almoſt, if not quite, 
all the Chriſtian World. Let us look into the ſeveral 
Communities of Chriſtians, and by an impartial View of 
their profeſſed Tenets, ſee how by the Lump whole Na- 
tions muſt be damn'd, if Errors are damnable. The 
Greek Church denies the Proceſſion of the Holy Ghoſt 
from the Sn; the Melchites do the ſame ; ſo do the 
l | 0 : _ Georgians 


i 


6 The Imucency of Error, | 


Georgians and Muſcovites: The Neſtorians maintain 


the Hereſy of Neſtorizs, averring two Perſons as well as 


two Natures in our Saviour; the Chriſtians of St. Tho- 
aus do the ſame ; The Facobites are Eutichians : The 


Egyptians circumciſe, and give the Sacrament of the 
Lord's Supper to Infants: The Abaſtnes circumciſe : 


The Armenians believe as the Greeks about the Proceſſion 


of the Holy Ghoſt, and receive Infants to the Commu- 


nion: The Maronites do the ſame, and are Monorbelites, 
or lately were fo, till they reconciled themſelves to the 


Nomiſb Church, which 1 doubt has but little leſſened 
their Errors: The Romiſb Religion is but as full of Errors 


as it has Practices; their Ido/arry and Superſtition are as 


evident as their Profeſſion of Tranſubſiantiation, and all 
their Divinity but a Medly of Nonſence and Ahſurdity. 
If we look upon Proteſtantiſm, we cann't but own all 
the Diſſenters from the Church of England to be errone- 
ous. Thoſe of Geneva, France, and Holland think 
themſelves Chriſtians, though they have no Miniſtry, 
i. e. no Epiſcopacy, and conſequently no Sacraments ; 
and therefore are left to ancovenanted Mercies, which 
tis certain Chriſtians are not. Scotland is in the ſame 
unhappy Condition. The Lutberans conſubſtantiate. 
In a Word, all are in Error, but our Happy Church, 
thrice happy, if we can but keep in the ſame ſtate we 
are in, and never part with the moſt trifing and moſt 


indifferent Ceremony or Circumſtance, to bring over the 


greateſt Body of Diſſenters!] Heaven will be repleniſhed 
with us alone; and never Pope ſpake ſo infallibly as he 
who paid the Compliment to us, that Axgli are quaſi 
Angeli. I need not ſpeak a Word about the Hearhens or 
the Mahometans, which make up (if we believe Mr. 
 Breerwood's Computation) 25 Parts of 30 of the World; 


of the remaining Five, all but our little D»ft upon the 


Balance, our Drop in the Sea, are to go into everlaſting 
Puniſhment, into a Place where the Fire is not quenched, 
end the Worm never dies; In ſhort, Heaven is made 

only for a Part of England, and a much leſs Part too 

than is perhars imagined. For the Men that would be 

in Charity with the Diſſenters, that think hey 2 855 
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Right to a Toleration, as much as they have to be Pro- 


teſtanto, the Whigs, unhappy Men, worthy of better 

ate ! ſuch bad Churchmen muſt go their Enemies 
will tell them where. 1 | | 

You will be ready to evade the Force of this Argu- 

ment, by retorting it in Tome ſuch manner as this, That 
Sm therefore is not damnable, becauſe all Mankind are 
Sinners. For where is the Difference in the Arguments? 
If Damnation be the Conſequence of Sin; it will follow, that 
all Mankind being Sinners, all Mankind muft be damned: 
And, Damnation being put as the Conſequence of Error, 


all Mankind being under Errors, all Mankind muſt be 
damned. Where is the Difference, you'll perhaps ask, 


of theſe Arguments, that the one is a good, the other is 


a bad one? But, 


 Tothis the Anſiver is Io eaſie, that I ſhall not infiſt on 7 
it farther, than to obſerve, That all Sin unrepented of 


is damnable ; but Error cannot be repented of, becauſe 


we take it to be Truth: Therefore we ſee all the 
World dies in Errors of ſome fort or other, never asking 
Pardon of or for them. But Sin is always repented of 


by every ſober good Chriſtian, whether he be a Grecian, 


Roman Cathelick, or Proteſtant : Which ſhews that all 
the World agree in a great and material Difference in 
the Caſes. But this makes 

A Fifth Argument, why Error cannot be Puniſhable, 


becauſe we cannot repent of Error. I do not ſay, a Man 
cannot zerrad an Error, which is Tome Tort of Repent- 
- once, if you think fit to call it ſo ; but, a Man can have 


no Sting of Conſcience, no Remorſe, no Self-condemning 


Notions, for having been under a Miſtake, unleſs it has 


affected his Actions. For Error being a Miſtake of the 
Judgment, it muſt direct and guide our Actions as much 
as 17th it ſelf. Now the Sway of Truth, is, by direct- 
ing our Actions according to our Judgment; and if that be 
miſinform d, or be miſguided, the Effect muſt be the fame 
as of Truth, as flowing from the ſame Principle. Now 
as tis a ContradiQtion to be fully perſwaded of any Point, 
and to repent of it at the ſame time, twill follow, that 
Error cannot be repented of. And who is _ in 

| en 
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Ten thouſand, or in a great -many times that Number, 
that doth not die in numberleſs Errors about one thing or 
other, which yet he takes to be ſo many real Truths? 


Who is there that ſtrives to make his Peace with God., 


for ſuch things which he has endeavoured ro free him- 


{lf from, but yet continues in them, not through any 
Fault of his Will? Sin being voluntary, and our own 
Act, we repent of it, and ask God's Pardon for it. But 


Error in Judgment, when we do our Endeavours ſincerely 
to attain Truth, is not an Aon; in that we are Paſfroe, 


and conſequently tis not our own Deed, nor imputable 


to zs, more than other things, which we can neither pre- 


vent their happening, nor remedy after they have hap- 


pened Every Man may therefore ſay, what the incom- 


parable Mr. Ch:ll;ngworth ſays, If Men ſuffer themſehoes = 


neither to be betrayed into their Errors, nor kept in them 
by any Sin of their Will; if they do their beſt Endeavours 
to free themſelves from all Errors, and yet fail of, thro 
human Frailty ; ſo well am I perſwaded of the Goodneſs 


of God, that if in me alone ſhould meet a confluence of 
of all ſuch Errors, of all the Proteſtants of the World that 


were thus qualified, I ſhould not be ſo much afraid of them 
all, as I ſhould be to ask Pardon for them. For —— to 
ask Pardon of fimple and purely involuntary Errors, zs 
tacitly to imply that God is angry with us for them; and 
that were to impute to him the Tyranny of requiring Brick 


where he gives no Straw, of expecting to gather where 


he ſtrewed not, to reap where he ſowed not, of being 
offended with vs, for doing what he knows we cannot do. 
Anſwer to the Preface, S 26. 


For theſe Reaſons it is that I conclude, that ſimple | 


and involuntary Error cannot be puniſhable: And ſuch 


muſt be reckon'd not only Errors that have been criti- 


_ cally examin d by every particular Perſon, but ſuch as 
have been ſearched by the Rule of common Human Pru- 
dence and Diſcretion. Thoſe muſt not be reckon'd vo- 
luntary which. ariſe from the common Springs of Error, 


; (tho! theſe are too often reckon'd ſuch ) viz. Authority, 


preconceiv'd Hypotheſes, or even predominant Paſſions 
themſelves ; much leſs are thoſe to be reckon'd guilty of 


Voluntary 
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- vhich are not adapted to 8 preſent Capacities, (ſuch 


Aſſerted and Vindicated. 9 
voluntary Errors, who want either Abilities or Oppor- 
tunities to ſearch after Truth. Such only are voluntary 
as ſpring from evil Choice, and cauſe the Will to be 
evil; or ſuch as we embrace, knowing them to be Errors; 
or ſuch as we embrace or retain through Prejudice, 
Sloth, and ſuch- like Cauſes. 9 1 

You will not, I know, admit it for Truth, without 


| good Proof, that Errors ſpringing from the Cauſes juſt 


now mention d, are not Criminal: I fhall therefore con- 
ſider them diſtinctly, and ſee if there be any Sin or Evil 
in (imple Errors fo occaſion d. | wo 

Firſt then, That ſimple Error is not Criminal or 
Punifhable, which ſprings from Authority. The Bulk 
of Mankind, *tis certain, have not Abilities or Time 
ſufficient to enquire after abſtruſe Truths, and therefore 
muſt be either entirely ignorant, or take up with the No- 
tions their Parents, Nurſes, or Maſters have inculcated : 
Others are guided by, and ſee entirely with the Eyes 
of ſuch whom they propoſe as their 'Fr;ends. Others 
there are, who think nothing true, but what is to be 
found amongſt the Antients, and think it an infallible 
Note, that rw in Philoſophick Matters, ſome or 
other of the Fathers in Religious ones, have aid it. 
Some reſign their Minds to Mother Church, blindly, and 
never enter into or examine the Reaſons upon which 
they ground their Faith. Others take up with the 
urrent Opinions, and imagine Error could never ſpread 
it ſelf ſo wide, and captivate ſuch and ſuch great Fer- 
ſons. In ſhort, theſe are all, to their reſpective Guides, 
uſt what Sancho was to Don Quixot, Squires of Knights- 


Frrant; they are fully perſwaded of Enchonrments 


Gyants, and Adventures which their Maſters dream of, 
hey bring themſelves into frequent Scrapes to juſtifie 
them, and then expect the Iſlands or Earldoms as the 
Newards of their Follies. | os 
To ſhew you that the ſimple Errors of ſuch are not 
riminal, let it be conſider d, That Authority is not only” 
Means of Information, but is a Ground of Ferſwaſion 
00 in ſeveral Inſtances. Tis allow'd, that in Things 
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ion, and a God of infinite Goodneſs will not be ſo 


muſt depend on others for Information in their Reli 
gion. If theſe are under Errors, tis ” they have 


to be puniſh'd for them, is to be puniſh'd for othe 


tom us. Prudence and Diſcretion will oblige us to 
depend on the Authority of others, where poſſibly by, 


10 The Tmocency of Error, 
as are all the Myſteries of Religion) Authority is the 


Ground of our Belief; becauſe no Truth is more cer- 
tain, no Maxim is more evident than this, That the 


God of Truth cannot, will not ye. Now his Authority 
is grounded on his Veracity, and Integrity, and Abil:- 
ties. In Things ſuited to our preſent State, as tis im- 
3 to arrive at any knowledge of numberleſs 


hings, unleſs we have them from others; ſo theit 
Authority is of juſt and equal weight with their Vera. 
city, Integrity, and Powers. If any one therefore is 
ſeduced, by means of a Defect in any of the before. 


mention d Requifites, tis plain, that the Error is not 
from want of Will to know the Truth, but want of 
Power to attain it. The Canal through which it was to 
pals is ſtopp'd, and therefore it is impoſſible to get at 
it. In Perſons who cannot Read, tis evident that they 


them either from ſuch as they receive Inſtruction from, 


or elſe they are the Deductions which they make fron 


the Principles which are taught them. If the Error 
are of the former ſort, they are plainly involuntan; 
and neceſſary, and conſequently nor their own; ani 


Peoples Acts. If they are their own Deductions, yet 
they are voluntary; for every Honeſt Man will do 
His beſt to pleaſe God. Let a Man but take care > 
his Actions, that they are good and regular; and for his 
Notions, let him uſe but common Prudence and Diſcre 


rigid a Task-maſter as to require Brick without Strau 


and conſequently we, may be miſtaken. To puniſh us 
tor ſuch Errors, would be the ſame as to require us to 


att rmprudently and indiſcreetly; which a God of inf 
nite W//dom cannot expect from us. - Beſides, either 


Errors are Criminal which ſpring from 4u?hority, o 
none. If you ſay the latter, you give up the Queſtia! 
at once: If the former, then tis certain that a Means 
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of Information, and a Ground of Perſwaſion, is render d 
not only dangerous, but inconſiſtent with Prudence 
and Diſcretion. For twould be imprudent to hazard 
Damnation, upon crediting any Body; and yet tis im- 
poſſible to with-hold Aſſent, when there ſeems to be 
greater degrees of Probability for what is ſaid, than 
againſt it. If only /me Errors, which ſpring from this 
Fountain, are Criminal, then tis plain that the Faultineſs 
of them muſt be cauſed by ſomething elſe beſides 
Authority. e 
5 Secondly : Nor is that /imple Error Criminal which 
proceeds from Pre-concezved Hypotheſes or Poſitions, 
ſuch as being falſe, are admitted for true. Such Pre-con- 
ceptions being erroneous, it is in vain to expect any 
thing from them but Errors; and if the Hypotheſes are 
not Criminal, that which flows from them directly can- 
not be ſo. He that ſearches after Truth, ought cri- 
tically to examine the Principles he goes upon, and muſt 
take care that every Step is fairly deducd, or elſe 
he Il quickly find that tis not the Light of Truth, but an 
lenzs fatuus, which hepurſues. Tis Inadvertency, when 
any one takes up with Prepoſſeſſions: But then, as ſure 
as Inadvertency is very conſiſtent with Sincerity, 10 ſure 
it is that a God of Goodneſs and Juſtice cannot puniſh 
them when Join'd together. Tis very poſſible for a 
Man to imagine that he ſees a Connexion between two 
Propoſitions, when there really is none; as, on the con- 
trary, not to perceive it where there is. The Idea of God, 
proves bis Exiſtence, is a Poſition fo far from true, that 
nothing ſeems a plainer Paralogiſm; and yet how many 
are there who contend for its Evidence, as being one of 
the ſhorteſt and moſt direct Concluſions imaginable ? 
And yet, ſhould an Atheiſt be convinced of the Being of 
a God; from that Argument, would any one affirm that 
he would be liable to Puniſhment, for his Error? 
in Should any one, ſeduced by the Ambiguity of the Word 
God, in the Sacred Writings, maintain an ab/o/ure Egua- 
lity of the Perſons of the Ever-blefſed Trinity in every 
reſpect ; This would be, if i miſtake not, direct Ti- 
theiſm, Or otherwiſe, If any one ſhould aſſert the 
| © 2 | Word 
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Word One God, ſpeaking of che Three Perſons of the 


Trinity, to fignify one individual Eſſence or Subſtance 
under differens' Perſonal Characters; this: would be the 
Error of Sabellius. Should any Atlert either of theſe 
Notions, yet may he not act with Honeſty aud Sinceriry ? 


May he not have a cordial Love for God and his Chriſt 2 


May he not be ſtrictly Religious, i. e. live temparately, 
ſoberly, and godlily? And if theſe are the things which 
alone are required by God in order to Salvation, why 
ſhould we imagine that he will damn us for our Notions 
that are our of our Powers whether we will believe them 
or not? In- ſhort, an Hypothęſis may be receiv'd as true, 
vuvrhich may be falſe; or as falſe, which may be true; 
without any Wilfulneſs, Inſincerity, or Reſolution to 
maintain it right or wrong. One may not ſee the Error 


for want of Abilities, or by bewildring one's ſelf in in- 


tricate Means of diſcovering Truth, one may fit down 
with Error, and embrace a' Shadow inſtead: of a Goddeſs. 
In theſe, and ſuch-like Caſes, if we guard againſt evil 
Practices, if we take care that our Actions are but regu- 
lar and agreeable to the Laws of Chriſt, I do not ſee 
what Harm can enſue. Therefore, 


Thitdly : In Caſes where there is want of Abilities to, 


know an Error, or want of Opportunity, I need not prove 
that Truth is out of our Power to come at it, and conſe- 
quently that we are neceſſarily under Error, and therefore 
not liable to Puniſhment. Fil only add, 
That even predominant Paſſions hindering us in the 
ſearch after Truth, do not render ſimple Errors puniſh- 
able. Know/edge, tis certain, is not more in our Will 
than Perception is, nor can we help aſſenting to what 
wie think has the beſt, and cleareſt, and moſt Proofs. 
We cannot aſſent to any Truth, but ſuch as we judge 
of our ſelves, according to the Probabilities we have. 
If any Paſſion therefore predominates and weighs 
more with us than the cooleſt Reaſon: does, we camot 
but err ; tis our Mi fortune, tis our Frailiy, tis our 
 Informity, and we are unhappy in it; but not our Fault 
or Crime: We become the Objects of Goodneſs and 
Mercy, not of Juſtice or Severity. But here we muſt 
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of all our Actions. SITE Bf}, 0 TT. - 
You will be apt to ask here, If no fort of Error be 


be very careful of our A&jans, and not imagine that 


Predominant Paſfions will excuſe wicked Actions. For 


Reaſon and Religion being given us in erder to regulate 


moting Love and Charity, and Univeriat Benevolence; 
if we ſuffer our Paſſions to take Tire, and break in upon 
theſe Duties, we become refponſible to the Great Judge 


Criminal? Will a Man be juſtified before God, who is 
guilty of Zerefy, becauſe, forſooth, he is Paffonaze, 
or becauſe he follows a great many who have gone before 


him in the fame Track, or becauſe he takes up with 
whimſical Notions which are acknowledged Falſhoods ? - 


E not this to make a Chaos and Confafion amongſt 
Mankind? Is there no Difference between erroneous Per- 
ſons and others, nothing between Orthodoxy and . 
a Maco- 
fo they 


Is it all one, if a Man be an Arian; a Socinian, 


danian, or let him have what Notions he pleafes, 


are but Izvoluntary, and do not break forth into Action 


I ſhall turn the Edge of this Ponular Camour, (for 1 


| cannot allow it the Name of an Argument) in a few 


Words. As, | „ 
Firſt: All Voluntary Errors are Criminal, becauſe they 
are Contempts of God, who has given us Souls and 


Powers to ſearch after Truth: And tis the Improvement 


of our Souls we are to mind; and wilfully to refuſe and 
neglect that, is to act contrary to the Purpoſe of God, 


in veſting us with ſuch Faculties. But what a Diffe- 
rence is there between this Conduct, and our falling into 


Errors thro' Infirmity, or by Neceflity ? Let Voluntary 
Errors therefore be as Criminal as you pleaſe, but then 
lay them to the Charge of only ſuch as are guilly of 


them, and be very ſire who are ſuch; for remember, 
tis not your bare Charge will make them 10. 
Secondly : An Heretick will not be juſtified hecaaſe he 


is Poffionare, or becauſe he follows a Multitude, and has 


great Atborities for his Errors, but becauſe his Errors 
are ;mvoluntary. He doth his belt to rid himfelf of 
that Slavery Which ties down his Mind to Error, but 


finds 
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finds himſelf unable to gain the Maſtery. He can ſay as 
St. Paul does, Rom. 7. 18. To will zs preſent with me, 
but how to perform that which is good I know not. 
Where-ever it can be. ſhewn that Hereſy or Schiſin is a 
Known voluntary Ad, there to be ſure tis Criminal, and 


no doubt that God and Man too juſtly. may and will take 
cognizance of it. But when it is involuntary, by a 


Man's purſuing the Truth, Schiſin or Hereſy is ſo far 
from being damnable, that I cann't but think tis highly 
commendable, becauſe it evidences Honeſtly, Sincerity, 
Love of God, and of Truth, and regards not the Praiſe 
of Men. Such Men will meet with Mercy at the Laſt 
Day from a God of Mercy, how great ſoever their Er- 
rors may be, becauſe they did it z2norantly in Unbelief. 
- *Tis not the following Multitudes, that excuſes Men; but 
tis doing their beſt to know the Will of God, which 
takes off the Imputation of Sin and Guilt. Therefore, 
- Thirdly, A Man may be branded with the ignomini- 
nious Characters of an Arian, Sabellian, or what you 
 . pleaſe; but if he be honeſt and ſincere, and hath done 
is beſt to rid himſelf of thoſe Notions, and yet he can- 


not but think them true, i. e. agreeable to Revelation and 


Reaſon, I can fee no reaſon but that one Heaven may 
receive him, as well as it may the moſt Orthodox. 
But this will appear more clearly hereafter. | | 
Hitherto I have conſider d Error abſtractly, let me 
next conſider it in the concrete. 5 
All Perſons under the Misfortune of Error, are either, 
Firſt, Such as err in purely Speculative Matters. Or, 
Secondly, Such whoſe Errors have no neceſſary Con- 
nexion with Praffice, but yet may poſſibly have an In- 
fluence upon it. Or, _ 
Thirdly, Such whoſe Errors have a Connexion with 
Practice, but they do not ſee it. rr, 
Laſtly, Such as err, and juſtify their Practical Errors. 
- Firſt, Such as err in purely Speculative Matters, (1 
ſpeak of Perſons who have endeavoured: to know the 
Truth. but cannot attain unto it,) ſuch, I ſay, are as free 
from Crime or Fault, as tis poſſible for ſuch as are Ortho- 
dox in thoſe Points to be. For he that with Sincerity 


ſearches 
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ſearches after Truth, is under a neceſſity of aſſenting to 


ſuch Propoſitions as ſeem to him to have the greateſt 
degree of Probability on their fides. Tis out of our 
Powers not to think that trueſt, for which the ſtrongeſt 


Arguments can be brought. Let Evidence, or the great- 
eſt degree of Probability prevail, and give a ready Ear 

to that, and no Danger can enſue from God, if none doth 
from wicked Men. In the various Speculations con- 
cerning the Bleſſed IVinity, tis granted by all that they 
are in the Dark, as to many Particulars: That where 
God has not revealed his Mind, tis ridiculous and abſurd 
for Man to preſume poſitively to determine. Tis plain 
too, that very 3 and very ſincere, and very pious 
Men have erred, or are ſſpected to have erred, in their 
Notions upon this Point; from whence tis plain that 
Revelation has not clearly and diſtinctly laid down the 

things which have been ſo much canvaſs d. Now if it 
be a good Principle, (and what Proteſtant is there that 
ever call d it in queſtion ?) That the Scriptures are clear 
in all Fundamental Points; then it follows, that it can- 


not be a Fundamental Error to recede from any Man's 


articular Determination how the Three are One. The 
rrors which ariſe about hat, ariſe from want of ſuffi- 
cient Revelation; which Men endeavour to ſupply by, 
or reconcile to Reaſon, that other Light which God has 
kindled in every Man's Breaft, in order to enlighten his 


Ways. He that ſtudies ſincerely this or any other Point, 


with deſign to honour his Great Creator, by ſearching 
and examining what he has revealed, by endeavouring 
to find out what he has diſcover'd ; in a word, he that 
doth his beſt to know his Maſter's Will, and to find out 
his Meaning, and yet errs ; to dare to ſay that ſuch a 
Man ſins, and ſhall be puniſbed for it hereafter; is lit- 
tle leſs than B/aſþhemy. For tis a conſequential Denial 
of God's Goodneſs and Fuſtice, to affirm him relolved to 
puniſh- any Man for voluntary Errors, for what he 
ows we cannot with all our Pains and Induſtry attain 
the Knowledge of. To ſay, that when a place of Scrip- 
* ture (ſays the incomparable Mr. Chillingtoorth, c. 2. 


8-4 04.) by reaſon of ambiguous Terms, ies indifferent 


cc berween 
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« betmeen divers Senſes, whereof one is true, and the 1 | 
* other ic fatſe; that God obhges Men under the Pain | 


cc "i, <q not to miſtake thro Error and human 
4 Frailty; zs to wake God a Tyrant, and to ſay that be 
E requires 15 certainly to attain thut End, for the at- 
« hne tohereof we have no certain Means; which ie 
“ to ſay, that, like Pharaoh, be gives no Straw and 
“ requires Brick, that be reaps where he ſows not, har 
6 be gathers where he ſtrews not, that he will not be 


« gleus d with our utmoſt Endeavours to pleaſe bim, with- | : 


cc qut full, and exait, and never-failmg Performance; 


« that bis Will is, we ſhauld do what he knows we cannot im 


« do ; that he will not accept of us according to that 
* which we haue, but requireth of us what we haue not; 
“ zwhzch whether it cunſiſteth with his Goodneſs, with his 


 « Wiſdom, or with bis Ward, I leave it to honeſt Men 
to judge. I cannot forbear tranſcribing from him the 


following Inſtance, which is ſo exactly parallel to the 
Matter in hand: / I ſhould ſend a Servant to Paris, or 
Komme, or Jeruſalem, and he uſing bis utmoſt Diligence 
nat to miſtake his Way, yet notwithſtanding meeting 
* often toith ſuch Places where the Road is divided into 
« ſeveral Ways, whereof one is as likely to be true, and 
% as: likely to be falſe as any other, ſhould at length mi- 
« ſake, and go out of the Way : Would not any Man ſay, 
© that I were an impotent, fooliſh, and unjuſt Maſter, 
© if 1 ſhowld be offended;with him for doing jo? And ſhall 


te we not tremble to impute that to God, which we i= 


4 epoxeld take in foul Scorn, if it were: imputed to our- 
* ſelves? Certainly, I, for my part, fear I ſhould not 
love God, I I/howld think 1o ſtrangely of him. 
For any one therefore to imagine it Zea! for God to 
perſecute Men for. Errors in Speculation, what is it but 
to betray an-[gnorance of God and of his Attributes. Tis 
calling God a Tyrant, to fay that he will puniſh them; 
and tis making Men the Devils Agents, for them to pu- 
niſh them: Tis Pride, Malice, and Uncharitableneſs ; 
tis promoting the Power and Deſigns of Satan, and en- 


eouraging that ſcandalous and diabolical Vice Hypocriſy ; 


dis ſuppreſſing Truth it ſelf; tis putting a ſtop to H- 
e duſiiy; 
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eye in a word, tis neither entring one's ſelf, nor ler- 
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IBrocent and free from Guilt, ſo ate theſe, if the Acci- 


g others, (as much as we can help it) enter into the 
nedom of Heaven, 215.07 V3 WON: OUS 
When therefore I ſee a Man of Pride and Haughti- 
eſs, of Infolence, Art and Cunning, one that never 
eaks his real Sentiments, but ſuch Things as may make 
n Auditory think him entirely in theirs ; one that re- 
ommends Concord and Unanimity, and in order thereto 
ndeavours to perſwade others to leave off all hard 
Words, yet inſtantly. riſes up and uſes them bimſeff, 
MWcartul left another ſhould bear away the Prize of Elocu- 
tion, or outſtrip him in Honowrs, Intereſt, or Favour, 
iming to be Head of a Party, tho it be but of Rebels, 
ind yet ever preaching againſt Rebellion; throwing out 
Il Names, Inſinuations, and Reproaches liberally upon an 
\drerfary, for the very things he has been guilty of 

bmſelf, acting always a double Part; fo ſcrupulouſly zeal- 
bus for the Glory of God, and the Reſpect to be paid 
0 the Sacred Pages, as to imagine a Scripture Story pro- 
phaned if put upon a Sign; in ſhort, when I ſee a Man 
unbitious, and reſolv'd to ſacrifice all to pleaſe the 
Party in which he is engaged: Sure I am, that one 
of this or the like Temper will ſhew a mighty Zeal 
againſt Error, will be ready to damn any one for an 
Heretick, tho he underſtands no more of the SubjeQ than 
a Horſe doth, and will be for all the Abitrary Proceedings 
and Hrannical Perſecutions that he can promote. Such 
an Haranguer will be ob/t;nare in his Opinion, pofitrve and 


Werfdenr in what he aſſerts, and nothing, no, not the 


Whole Bench of Biſhops, ſhould they be ready to deliver 
a Opinion contrary to his, would be able to alter the 
leaſt tittle of his haughty Spirit. Were not this Spirit 
of + 5 'too-too rife among Proteſtants, I had not 
digreſſed, but had ſooner proceeded to the | 
Second ſort of Perſons under Error, viz. ſuch whole 
Errors have no neceſſary connexion with their Practice; 
but yet may poſſibly and accidentally have an Influence 
upon it. As the former ſort of erroneozs Perſons were 


dents 
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dents do not happen which may influence their AQion 
The Guilt of Error is always to be meaſur d by the! 


Efeds deſign'd, or really produced. Whilſt Error ca a - 
continues in the Mind, it has no other Evi! in it tu pu 
Thought has; which, whilſt it has no connexion willif gy 
Prafice, is never reckon'd Evil. Should any one Ma 


firmly perſwaded that God has a Secret Vill, contra 
to his Revealed Vill, the Error will not be imputs 
to him, unleſs his Acfions are contrary to the | 
vealed Will : Or, in a more proper Inſtance, ſhoul 
2 Man miſtake the Meaning of the word Oui 
of One Subſtance, and think it means One Individual Sy 
Nance, and notwithſtanding all he can do in examini,;: 
and comparing Texts of Scripture, yet he continu 
fixed in that, as the only Means of underſtanding ha 
God ig One; I ſee not how he would diſtinguiſh hi 
ſelf from ſome of our Unitarians, as they call then. 
telves, or from the Hereſy of Sabellius. Or, ſuppl 
that one ſhould think the Creed, commonly call'd if; 
Athanaſius, to be ſo agreeable to the Tenor of Scif 
ture, that *twould be inconſiſtent with the true Inter 
of the Chriſtian Religion to have it expung'd the But 
of Common Prayer. Theſe and abundant more ficht 
_ Errors have no neceſſary connexion with Practice; HH 
yet a Man may by Accident be influenc'd from the 

rinciples, in ſuch a manner as to become Crimini 
He may make an unneceſſary Separation; he may b 
uncharitable; he may think it a * putting both then 
that differ in Opinion from him, and bimſelf too, ml 
a Gulf of Perdition, by throwing up the Eſſentials of Faill 
and the Uniformity of Worſhip, and by that means ma 
be guilty of enormous Actions. Theſe will juſtly fil 
under the cognizance of God; and the Searcher d 
Hearts, at the Day of Judgment, will certainly pan 
Juch Cimes: But the Error it {elf not being attends 
with any wicked Action, but entertain'd with Peace, and 
Love, and Charity, and at firſt embraced as a 1. 


Pr. Sacheverells Sermon on the Perils of Falſe Bret hren. 
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Wrath, after our beſt Endeavour to know the Truth, 
Sc Error, I ſay, under theſe Circumſtances will not 
buniſbed. 0 . et ones 
But to confirm this to you the more, let me add this 
W a Criterion, by which we may judge of Error and its 
Wuocency. Al ſuch things may a Man err in ately, of 
lich he may ſately be ignorant : For it his Salvation is 
het at ſtake by reaſon of his Neſcience, ſuppoſing he 
ters the Truth he aims at, tis /aperfluozs Know- 
dge in reſpect of Salvation; and therefore if he mi- 
kes ir, he miſtakes about ſomething which has no re- 
tion to his Salvation. 1 „ 
But you'll be apt to reply to this, that evil Thoxghts 
e reckoned by our Saviour amongſt the things which 
file a Man, Mat. 15. 19, 20. and will certainly be pu- 
ſhed, being certainly ſinful. And Errors are evi/ 
onughts which injure the Soul, which exclude the 
© ht of Truth, and conlequently defile and pollute the 
dul, and therefore muſt render a Man obnoxious to 
Wunſhment. 1 E | 
| need not ſtay to tell you, that by evi Thoughts is 
ot meant Erroneous ones, but ſuch as, if proſecuted, 
"ll produce evi! Adtions. Certain it is, that firſt Mo- 
ins are not in our Powers; and God could not be faid. 
o act with Fuſtice, much leſs with Equity or Mercy, 
ould he puniſh what is not in our Powers to prevent. 
it if theſe fr Motions (which I ſuppole to be of evil 
Lhoughts) be indulg'd, if we take a Pleaſure in them, 
tis evident then that we declare our Approbation of 
hem, and conſequently we make them our own, and by 
Wit means the Man is defiled, and will be puniſb d 
Por it. 33 


Secondly, A Man may be miſtaken in numberleſs In- 
"]ances, which if he proſecutes, yet his Errors will not pro- 
duce evil Actions: But then a Man cannot entertain an 
evil Thought, but if he proſecutes that, it will produce 
wicked Acts; which plainly ſhews a great Difference 
betwixt evil and errontous Thoughts. „ 
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Jo ſtrengthen this, let me add an Obſervation or tw 
viz. Iſt, That no-where in all the Sctiptures do th 
Apoſtles or our bleſſed Saviour ever aſſert, that Men jhilff 

de puniſhed for Simple Errors. 2dly, Every-wherff 
when Occaſion is taken to treat of rhe Proceedings oft 
Day of Judgment, we find that our Actions, and th 
only, are the Subjects of Enquiry. In that we han 
DONE Good or Evil, the WORKERS of Iniguity are tf 
be rewarded or puniſhed. Vid. Mat. J. 21, 23. c. 13.4 
c. 16. 27. c. 25, 31, = 46. Luke 13. 26. John 5. 2 
Rom. 2. 6, 7, io, &c. From theſe and other Paſſages 0 
the ſame Import, I conclude that either the Judge 
Mankind, Chriſt, who is over All, God bleſſed f. 
cvermore, has not truly told us the Subjects of his Fn 
quiry at the Laſt Day, which would be Blaſphemy « 
ſay; or elſe Errors which do not produce evil Aclim 
will not be puniſhed. I proceed to the 


Third Sort of erroneous Perſons, vis. ſuch whoſ 
Errors have a neceſſary Connexion with Practice, but je 
the Connexion is not ſeen. However plain and evident 
the Conſequences of them are to others, yet whilſt they 
are denied and avoided as fo much Poiſon by them wh: 
embrace the Error, ſich Miſtake cannot but be ver 
innocent. There is not a plainer Connexion between an 
Frinciple and its Conſegences, than there is between 
fix d Belief of a Fatality, and the Regſonableneſo of rut 
ning up to a loaded Cannon's Month; or between a fin 
Perſwaſion of God's having predeſtinated and elected, dd 
reprobated Men before they have done either Good 0 
Evil, and the Gratification of our Inchnations ; and yet 
Numbers that ſteadily believe the one, will deteſt and 
abhor the other: And yet it ſeems very clear that if 
Man be abſolutely predeſtinated to Happineſs, and cannot 
fall from Grace, what ſhould hinder him from indulg 
ing his Appetites, of from enjoying all the Pleaſures ot 
this Life, fince he cannot on any Account fail of tht 
next? Or in another Inſtance, They that maintain Goo! 
Works not to be neceſſary. to Salvation, but reſolve 3 
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into Faith, why ſhould not they proſecute their Plea- 
fures and give the looſe to their Appetites 2 Yet not- 
withſtanding the ſeemingly evident Connexion, they 
would lay down their Lives rather than admit the Con- 
cluſion. The Reafon of this Conduct ſeems to be this: 
They admit an Error as an indiſputable Truth ; or,which 
amounts to the ſame in this Caſe, they are deceived 
an ambiguous Expreſſion of Scripture. The Principle it 
elf they take up with is true, when rightly underſtood ; 
and finding it in Scripture, they are poſitive that no De. 
monſtration is ſtronger than this is; God hath ſaid it, 
therefore tis true. But running away with the Words, 
they leave the Meaning behind them, and admit Verbal 
Principles (if 1 may call them ſo) inftead of Mental 
ones. They therefore will deny a Conſequence which 
they find to be inconſiſtent with all the other No- 
tions of Religion which they entertain. They have 
the good Fortune to be kept in their reſpective 
Duties by other Reaſons, which are clear, and plain, 
and paſitive; and ſeeing the Conſequences deduced 
from their erroneous Principles ſtare them fo boldly 
in their Faces, they abominate them: Not becauſe 
they really do not follow, but becauſe they are 
evidently diſagreeable to other Notions elſewhere im- 
bib'd. Had all Men Judgment to diſcern Error from 
Truth, no one would continue under Error. The Firm- 
neſs with which they embrace the Notions which they 
think are contained in the Word of God, ſhews them 
Lovers of God, and of his Chriſt : It ſhews them honeſt, 
and very unwilling that Man ſhould extort from them 
any Sacred Truth. They are ready to ſacrifice their 
Lives to Man, in proof, that with Sincerity they believe 
what God, they think, has revealed. They do their beſt 
Endeavours to know his Will, and to act according to 
it, and therefore Errors in ſuch Perſons ſigniſy no more 
than 20 Errors. Suppoſing they had had the good For- 
tune to believe right, they would have been but the 
ſame good Men, their Practices had been the ſame; and 
ſince tis our Works that will be rewarded or Pan 
EE they 


A 
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T they ſeem to be deſerving of greater Degrees of Re- 
wards, who continue good, notwithſtanding Principles 


which have a neceſſary Connexion with Ev;/. For if 
one who reſiſts the Force of Temptation, is more deſerved- 
ly praiſed. than he that has had no ſuch Stumbling-blocꝶ 
ſaid in his Way; he that is good in ſpite of Principle 
ſeems to have a fairer Claim than others. But be that 
as it will, ſure it is, that the Errors of ſuch People 
ſpring not from Choice or Will, but from the Force of 
what they think Scripture and Regſon. And if, as 
Mr. Chillingworth incomparably argues, By reaſon of 
«. tbe ſeeming Conflict which is oftentimes between Scrip- 


* ture, Reaſon, and Authority on the one fide, and 


« Scripture, Reaſon, and Authority on the other; if by 
« reaſon of the variety of Tempers, Abilities, Educations, 
«< and unavoidable Prejudices, whereby Mens Under- 
e ſtandings are variouſly formed and faſhioned, they do 
« embrace ſeveral Opinions, whereof ſome muſi be erro- 

<« neous; to ſay that God will damn them for ſuch Errors, 
& who are Lovers of him, and Lovers of Truth, is to rob 
c Man of bis Comfort, and God of his Goodneſs, is to 
« make Man deſperate, and God a Tyrant. Anſwer to 


The Fourth and Laſt, and only bad ſort of erroneous 


Perſons, are ſuch as err, and practice according to, and 


uſify their practical Errors. Theſe tis certain will meet 
with their Deſerts, the heavieſt of God's juſt Puniſh- 
ments: And the reaſon of it is, in ſuch there is a want 
of Honeſty, or which is worſe, the actual Practice of Diſho- 
neſty, Infmcerity, and their Conſequents. Here is affected 
Ignorance, no deſire of Information or Amendment : Here 
is a Breach of clear, poſitive Laws, and the Concurrence 


of Will and Chozce to render it perfect Malice. 


The Zeal and Warmth of ſome will be for loading this 
fourth Article, and for bringing under theſe CharaQers 
all whom they think fit to damn for Schiſin or Hereſy, 
or even ſuch whom they ſaſped of theſe Crimes. £ 
nough has been ſaid already, I think, to ſatisfy an intel. 
= 4. - LS ligent, 
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Igent, impartial Perſon. But yet I beg leave to ſubjoin, 


what will add a conſiderable Force to what has been al- 


ready offered to you, vis. the Confideration of the Ob/7- 
Lations all Men are under to follow their Conſciences, 


even tho' they are Eroneous. | 
Agreed on all Hands it is, that a Conſcience directed by - 
the Vill and Word of God, obliges a Man to act accord- 
ing to its Dictates. Now C(onſcience being the Judg- 
ment which every Man paſſes upon his Actions, as to 
the Goodneſs or I//neſs of them, the Queſtion is only, 


- How far a Man is obliged to act in Caſes where he is 


miſtaken in his Judgment > Now to this the Anſwer 
is eaſie, That a Man is obliged a/ways to follow his 


 Zudement, tho' tis erroneows. For, 


Firſt, Conſcience, or our Judgment concerning our 
Actions, is a Power or Faculty of the Mind which God 


has implanted in us, on purpoſe to be the Rule of our 


Actions. When therefore we act in contradiction to 


that, our Actions are voluntary and contrary to the 


Knowledge we have of God, conſequently we are guilty 


of voluntary Diſobedience, i. e. of Sin againſt Gd. 


Secondly, The Evil of any Action is always meaſured 
and Judged of by God, and all good Men, by the Inren- 
tion of the Agent. What a Man doth zeceſſarily, is 
none of his Act; but ſo far as he concurs, conſents, and 
wills any Action, ſo far is he the Agent. In an Action 
therefore committed againſt Conſcience, the Vill being 
ſuppoſed entirely to concur, the Agent muſt neceſſarily be 


diſhoneſt, inſincere, and conſequently guilty of a Vice. 


Or thus : That is the perpetual Rule of all our 
Ations, which if we follow, we are reckon'd honeſt; 


if we do not, we are reckon'd diſponeſt. Now ſuch is 


Conſcience : We are honeſt if we follow and praiſe 
Vertue, known to us to be Verrze ; as likewiſe if we 
hate Vice, known to us to be ſuch. Now Conſcience 
being our Guide or Rule, and Villany and Hypocriſie be- 
ing the ſwerving from it, acting againſt Conſcience 

Fo 1 . 
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muſt be /iYany. Shou d a Few pretend to turn Chri- 
ian, and offer himſelf at the Font for Baptiſm, and 
yet not believe Chriſt to be come, nor any thing of Chi- 
ſtianity; every one would juſtly deteſt his Hypocriſy and 
 Rogwery, which is juſtly imputable to him, for acting 
contrary to his Conſcience. 3 


Thirdly, The Sacred Pages juſtifie the fame Doctrine, 
telling us, Rom. 14. 23. Whatſoever is not of Faith is 
Sin. St. Pau! is plainly afſerting that to be Gin, which | 
proceeds not from a firm and full Perfwaſion of Mind, 
that it is /arofud and agreeable to the Will of God. 


Now, whatſoever is contrary to Comſcience, is contrary. 


to ſuch a Fer ſtoaſion. Nay, St. Paul carries this much 
farther in the former part of the Verſe, He that doubt- 
eth is damned if be eat, becauſe he cateth not of Faith. 
And if he that doubtetb is liable to Puniſhment, becauſe. 


185 he doth a thing which he knows not whether it be law- 


ful or not; much more doth he Sin, who acts contrary 
to Faith and full Perſwaſion of Min. 


Obj. You'll fay, perhaps, Notwithſtanding all this 
and more which may be urged, that a Man's Onſcience 
cannot be the Rule of his Actions, becauſe a Rule 
mult always be iht and ſtrait; but Conſcience very 
often ſwerves from Straitneſs, by Errors: Therefore 
ſome other Rule, even the Rule of Conſcience it ſelf, vis. 
the Word f God, ſhould be our Guide. . 


Anſw. This wou d be juſt Arguing, if it did not im- 
ply an Inpoſhbiltity. The Word of God is our Rule of 
Conſcience ;" and all Men, no queſtion, who know it ro 
be the TWord of God, are ready to ſubmit their Fude- 


ments to it. But then he who lies under an erroncows | 


Conſcience, either #nows the Will of God, or doth t 
If he Knows it, how is he erroneous 2 If he doth rot 
| _— it, it is impoſſible for that to be his Guide or 


You'll 


— 
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You'll fay; A Man ought, in ſuch Circumſtances, to 
W/perrd his Actions, that is, A Man may ſiſpend, when 
his Conſcience tells him that he may 22 , Juſtly, 
Ind /fely do an Action; which is but little different 
om 4 Con tradition „ 
But what muſt a Man do in ſuch unhappy Greum- 
Warces, when the Laws of God are contrary to one's 
nei 88 
This can be no Queſtion, where the Laws of God are 

hoton and under ſtood; for tis impoſſible for any honeſt 
an not to guide himſelf by that Rule, when he knows 
hat God has detetmined the Point. But when a Man 
reaks the Laws of God, not known or cn of by 
blowing his erroneous Conſcience, I cann't but thin 
im free from Guilt, before God; whereas were he lite- 
ally to keep the Laws of God, but yet att againſt his 
onſcience, he wou'd be guilty of a great Crime. 
lis perhaps may ſeem a Paradox; bur yet if one may 
termine between two Sins, which is the worſt, one 
ay by the ſame Rules determine this Matter. As, 


Firft, That Gr;me is the worſt which is committed 
ith the baſeft, moſt villianour, and moſt diſhoneſt Mind 
nd Intention: But he that atts with an erring Conſci- 
ne againſt the #n&nown or not underſiood Will of God, 
as with the moſt fmcere and boneft Mind; theretore: - 
o follow one's Conſcience in ſuch Caſes, even again 
de Will of God, ſuppoſing it to be Criminal, which 
t is not, is the leſſer Crime. 2dly, The Evil of any 
ion is not to be Judged of from the Facł it ſelf, but - 
om the Circumſtances attending it. Every Ki/ling of 
Man is not Murder; nor is every Falſhood a Lye ; not 
s every ſort of zaking away another Man's Goods Theft 
Ind Robbery. If Killing a Man, conſidered only as to 


te Fa#, was Malum per fe, then twas abſolutely 
t Impoſſible that God ſhould ever have commanded 
r Fraban to flay his Son 1/aze; becauſe God would 


We commanded the Performance of an AE abſolutely 
neonſiſtent with his Goodneſs; which would be a Cons 
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tradiction. We find too, that God himſelf ecuſed even 
the Killing of a Man, if it were done thro' Ignorance:ÞÞ o. 
But the Soul that doth ought preſumptuouſly, the ſane fi 
reproacheth the Lord, and that Soul ſhall be cut off fron} ſu 
amongſt his People, Numb. 15. 30. Tis then Murder, M 
when &nowingly and defigned/y, not by Law, we take 2. w 
way the Life of a Man: Tis Theft when we deſign the bc 
depriving another of what is his own, and illegally exe 
ecute our Deſigns; and ſo of other Sins. Facts there. wi 
fore done thro perfect Error and Ignorance, being al 
ways look'd upon as free from Crime; whereas ſuch & 
are done with Defign, are look'd upon as Criminal: 
tis evident, that Conſcience is to be followed; and he i 
_ guilty of the leaſt Crimes, who recedes the leaſt from 
that. Laſtly, The Man that acts 9gaznſt his Conſcience, 
offends againſt God, more than he that j270rantly break 
the Laws of God; becauſe whoever owns the Being 
a God, cannot but believe his Judgment and Conſcience 
acceptable to God: If he did not, without doubt he 
would change it for what he thought was acceptable 
to him. Now he that acts againſt his Conſcience, mu 
Enotbingly and wittingly do what he thinks di/þ/caſing t 
God: So tis plain that this muſt be wore Crimind 
than to do a thing diſpleaſing to God norantly an W 
accidentally, as much as it is more a Fault to do a thine 
pręſumptuouſiy than not. And this is the Reaſon which 
7 God himſelf, in the Moſaic Law, aſſigns for the Diſt 
rence between Sinners that fin zgnorantly, and ſuch as ji 
with an high hand; Becauſe (ſpeaking of the preſumpſ cat 
tuous one) he bath deſpis'd the Word of the Lord, ail 
bath broken bis Commandments, Numb. 15. 31. 

Will an erronecus Conſcience therefore excuſe all we 
Faults? Or will he that follows that be free from tha} 70: 
Imputation of Sin? Will Error, like Charity, cover tu 80 
multitude of Sins? Or in what conſiſts the Crime off lt 
Erroneous Perſons? 4 . 

The Crime, I think, conſiſts in the Nægligence of ſuch Ne 
as are betrayed into Error. Which Neg/gence is moi but 
or leſs puniſpable, as the Will of God has been plaine! pi 
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ce: or more obſcurely diſcoverable by Men. Puniſhable, I 
ane ſay, but not by Man, unleſs the Errors betray them into 
ron ſuch Acts as are inconſiſtent with the Civil Intereſts of 
der Mankind: For ſince the Fault lies only in Negligence, 
e what Man alive can tell what Induſtry, Pains, or La- 
the bour has been uſed to attain the Truth? God, the Search- 
ex er of Hearts can eaſily diſcover this; and therefore 
we are aſſured, Rom. 1. 20. that the Gentiles are with- 
out excuſe, for their Follies and Sins in Idolatry, becauſe 
that which may be known of God is manifeſt in or to them, 
Hr the inbdiſible things of him from the Creation of the 
World are clearly ſeen, being underſtood by the things 
that are made, even his Eternal Power and Godhead : So 
that they are without Excuſe. | 3 

But then if tlie Fault of Negligence be removed, if 
Diligence and Induſtry be applied, and yet the Error be 
M unfurmountable, tis plain the Error is Involuntary, tis 
WM 1-ceſſary, becauſe out of our Power to remove it; and 
Ml therefore the Perſons under Miſtake are as free from 
One, or the Imputation of it, as Innocent or Orthodox 
Perſons are; and I ſee not how God could either 
be Good or Juſt, if he laid it to their Charge. 
Where-ever there is Crim? there mult be Will, in Sins 
in of Commiſſion ; or Negligence, in Sins of Omiſſion. He 
ich that follows an erroncous Conſcience, may be guilty 
ite of the one or the other: But if he has neither 
ml Negligence and Ignorance affected, nor Wilfulneſs, he 
cannot have any Crime. 


Tis time now to look back, and to view the Ground 
we ſtand upon. Tis evident, I believe, that ſimple Er- 
vors are not Puniſhable, let them ſpring from what 
F >ource they will. 2dly, That Errors in purely Specu- 
ative Matters are not Puniſhable. Nor, 3dly, Such Er- 
tors as have only accidental Connexions with Prattice. 
Nor, 4thly, Such Errors as have a neceſſary Connexion, 
F but yet the Connexion is not ſeen or own'd. The only 
aineJ puniſhable Errors are ſuch as are voluntary, or proceed 
from Negligence. Laſtly, It has been prov'd, that an er- 
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roncous Conſcience obliges us to follow its Dictates, and 
that tis a /eſſer Crime to break the Laws of God gb. 
ranily, than to att againſt ones Conſcien cee. 
Let me now a little touch thoſe Theological Scare 
- crows, as they are commonly uſed, and as Mr Zales, in 
his unanſwerable Tract of Schiſm, calls them, Hereſy and 
Sebi ſm. From what has been ſaid, it follows, that haf 
Hereſy cannot be damnable, which conſiſts in pure ſpecu 
latioẽ' Matters; nor ſuch as conſiſts in ſimple Errors, 
not ſuch as conſiſts in Points which have only acct 
dental or neceſſary Connexion, not ſeen or owned with 


able. It cannot be Criminal, unleſs it proceeds from 
Neghgence in ſearching after the Will of God, and en. 
quiring into his Laws, or elſe from Wiltulneſs. For | 
a great deal of Pains and Care has been uſed to knoy 
the Mind of God, and yet we cannot attain it, tis not 
our fault, and conſequently we cannot be chargeable 
% For if God (lays Mr. Chill:ngworth)) would have had his 
« Meaning in theſe places certainly known, how could it 
tand with bis Wiſdom to be ſo wanting 20 his our 


« Will and End as to ſpeak obſcurely? Or, How can it: 


“ conſiſt with his Juſtice, to require of Men to know cer 

e tainly the Meaning of thoſe Words, which he himſc 
4 hath not revealed? Suppoſe there were an abſoluit 
* Monarch, that in his own-Abſence from one of bis King 
* doms, bad written Laws for the Government of i, 
* ſome very plainly, and ſome very ambiguouſly and 


*-obſcurely, and his Subjects ſhould keep thoſe that wertY 


„ plainly written with all ExaQtneſs 5 and for thoſe that 

e were obſcure, 10% their beſt Diligence to find bi 

4 Meaning in them, and obey them according to the Senſt 

„ them which they concerve; ſhould this King, either 

c with Juſtice or Wiſdom, be offended with theſe Sul. 
jedi, if by reaſon of the Obſcurity , them, th 


* miſtook the Senſe of them, and fail of Performance, 


e by reaſon. of their Error? cap. 2. $127. 
Io make therefore Hereſy puniſhable, it muſt firſt be 
proyed Crimjnal ; and to do that, it muſt be proved 


; Voluntary 


Practice; becauſe in all theſe Caſes Error is not puniſh 
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| Voluntary, or to proceed from Nez/gence. And then the 
Definition of it muſt be, not (as tis uſually put) for an 


Error in Fundamentals, but ſomething elſe. However, 
when once Men are agreed upon what are Fundamentals, 
and lay aſide Human Deductiont, as certainly Non-Funda- 
mentals; ſure it is, that a great many. Notions to ſerve a 
Party, frequently call'd Herefies, will be blotted out of 
the Catalogue. A Heretic that is Puniſbable, is ne 
that profeſſes Doctrines which be knows to be falſe, in 
order to lead Men into Practices which he Xnows to be 


wicked. God and Man may puniſh ſuch, confiſtent 


with Goodneſs, Juſtice, and Mercy; and every Man is 


obliged to follow the Apoſi/e's Rules concerning Here- 


richts, Tit. 3. 10, 11. A Man that is an Heretick, after 


the firft and ſecond Admonition, rejett; knowing that be 
that is ſuch is ſubverted and ſinnetb, being condemned of 
himſelf. For ſurely ſuch an Heretick as is before men- 
tioned, who will preſume to teach ſuch Do&@rimes and 


ſuch Practices, has all the Characters which the Apoſtle 
gives; he is ſabverted, he ſins, he is ſelf condemned: 


But that which generally bears the Name of Heręſy, 
ſome Speculations about the bleſſed 

Trmity, or ſuch Myſteries of Chriſtianity, will hardly 
be found to have above one of the three CharaQters the 
Apoſtle gives of an Heretick. If he be ſubverted, yet 
*twill be hard to prove Sin or Self condemnation upon a 
Man. In ſhort, Hereſy: is not an Error of the Under- 


fanding, but of the Will. If Errors of the Underſſand. | 


ing are Criminal, let All be ſo, and puniſh Philgſophical 
ones as well as Theological, and take into the Account 
all others too, and let him that is without Sin among you 
caſt the firſt Stone. If this Teems ſhocking, give but a 
good Reaſon why Theological Errors of the Underſtanding 
alone muſt be ſinful and liable to Puniſhments, and III 


venture to promiſe to prove others to be under the fame 
 Predicament. If you ſay that Hereſy is an Error of the 
Will, then tell me why the Man that impartially ſtu- 
dies the Scriptures, and differs in his 
the received Hyporbeſes in ſome myſterious ſpeculative 


otions from 


Matters, 


F a Rt ee * 
* 
197 


7 * p 
1 


"TE The Innocency of Error, 
Matters, is branded with the ignominious Character of 
Heretic? "Tis ſurprizing therefore, that a profeſſed Opi- 
nion, accompany d with Charity and Good - nature, ſhould 
become more Criminal in ſome Mens Minds, than even 
a Wicked Life. If it were in my Choice to appear be- 
fore the Great Searcher of Hearts in what manner I 
would; except it be that of Innocence, or ſincere Re- 
pentance, I would rather appear with a thouſand Er- 
Tors, and what ſome call Hereſies, about me, if they 
were ſuch as proceeded from real Judgment, after all 
my Induſtry to ſearch out Truth, and to know the Will 
of God, than to appear as one who has been ever Drunk, 
 Profane, or has ever led an immoral Life. And yet 
how lightly are theſe paſſed over, and an innocent errone- 
014 Perſon, or perhaps but ſuſpefed of Error, how terribly 
is he hamper d, perſecuted, and worried > © Anciently, 
* (ys Mr. Hales, in his Sermon upon Rom. 14. I.) 
Heretical and Orthodox Chriſtians, many times even in 
Public holy Exerciſe, converſed together without 
„ Offence. It is noted in the Eccleſiaſtick Stories, that 
e the Arians and Right Believers ſo communicated tage- 
< ther in boly Prayers, that you could not diſtinguiſh 
ce them "till they came to the AoZoxoyia, the Gloria Patri, 
* which the Arians uſed with ſome difference from other 
 < Chriſtians. But thoſe were Times, quorum lectionem 
ce habemus, virtutem non habemus : We read of them 
< in our Books, but we have loſt the Practice of their 
4 Patience. And preſently afterwards, ** $S EVE- 
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« RITY againſt, and SEPARATION from Here- 


c tical Companies, 100k its Beginning from the Hereticks 
e themſelves. © Whence is it that Orthodox Perſons 
are ſo ready to follow the evil Example of Hereticks, 
and what is more, the very worſt part of their Example ? 
Whence is it that they ſo readily embrace the Means 
which were invented by erroncom Perſons to carry on 
a wrong Cauſe? Or, if we will conſult Experience, 
that will tell us, that ſince the Time when Force and 
Temporal Puniſnments were firſt uſed to propagate 
Notions, it has been ten times, I might ſay ten thouſand 
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times, uſed to propagate Errors, inſtead of once to pro- 


pagate Truth, | : 

As to Schiſin, I ſhall only add, That from what has 
been ſaid, nothing can be inferr'd that will encourage it. 
I refer you to Mr. Hales's incomparable Tra&t upon that 
Subject. If any Diſſenter thinks to juſtifie himſelf from 
what has been ſaid, or upon the Principles laid down 
in that Treatiſe, there will not not be wanting who will 
defend Mr. Hales, and who will prove the Unreaſonable- 
neſs of Separation from the Church of England, very 
confiſtently with the Principles here laid down. 1 


If you, Sir, ſhould think fit to make a publick Re- 
ply to what is here offer d, I know you are too much 
a Gentleman to carp at Words, or let go my Meaning; 
you have too much Senſe to embrace a Shadow inſtead 
of the Subſlance. I perſwade my ſelf that you will 
believe me, when J aſſure you, that I love a Luth for 
Truth's fake, and am overjoy'd when I find it, though 
it makes againſt me. I only allot to T74tb the firſt 
Place in my Heart : Next to that, you have the pre- 
eminence in, | ww | 
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Your moſt Obedient Servant. 
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